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Although the name of the city of Cdceres derives from the Arabic word ‘Qasrish’, the local municipality posts signs
and posters directing visitors to the so-called ‘Jewish monuments’ (©Shutterstock).

It is acknowledged that there are deep historical, cultural and civilizational links between Spain
and the Arab-Islamic world that go back more than 2,500 years. Andalusia is the focus of this
deep relationship, representing a cultural meeting point that has shaped the common identity of
both parties.

This unique legacy places Spain in an exceptional position compared to other European countries
that did not experience direct and sustained interaction with Arabs and Islam.

If we were asked to synthesize this relationship in one word, we would find no better than ‘al-
Andalus’, with all its historical connotations and cultural dimensions that still arouse controversy
and division in Spanish circles. The Andalusi memory is strongly present in every debate on Arab
culture in Spain, as some parties try to invoke the ‘Andalusian question’ when discussing current
issues related to Arabs and Islam, in order to evaluate the Andalusian experience by contemporary
standards, without taking into consideration its historical context.

Spanish-Arab relations went through different stages between conflict and dialogue, especially
after the fall of al-Andalus in the 15th century. This had a deep impact on the course of this
relationship, during the confrontations between Spain and the Ottoman Empire in the
Mediterranean during the 16th and 17th centuries, and in subsequent interactions with the
Maghreb countries. The Spanish Catholic Church also played a key role in putting an end to the
Islamic presence in Andalusia, starting with the deportation of the Jews, through the imposition
of unjust laws on Muslims, and leading to the final expulsion of the Moors in 1615.
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Andalusia... A historically disputed identity.

The influence of Al-Andalus were not limited to the relationship with the Arabs and Muslims, but
extended to the interior of Spain, as it remained a subject of controversy among cultural elites
from the 19th century onwards. There is a tendency to reject al-Andalus period as a deviation
from Spanish national identity, while others see this legacy as an integral part of Spain's national
heritage. This disparity has led to calls to protect Islamic monuments and to research the Andalusi
legacy from a more equitable perspective. Ironically, some secular circles opposed to the Catholic
Church were more receptive to this heritage than conservative circles associated with the religious
establishment.

These contradictions led to the ‘ideologization’ of the debate on Al-Andalus, turning the analysis
of Arab culture in Spain into a thorny issue, subject to conflicting interpretations and lacking an
objective scientific approach. Tolerance and inter-religious coexistence under Islamic rule emerge
as a central issue in this debate, with some initiatives presenting an idealized image of al-Andalus
as a model of the ‘three civilisations’ - Islam, Christianity and Judaism - which are said to have
contributed equally to the construction of the Andalusi civilization.

In this context, theses emerged that argued that Christians and Jews were partners in the
administration of the Andalusi state and that the great civilizational achievements were attributed
to the contributions of non-Islamic figures and movements. Although some researchers link this
tendency to the quest to strengthen the Christian dimension of Spanish identity, this narrative
ignores historical reality. Andalusi, Arab and Christian sources do not indicate a central role for
Jews in the political or social sphere, as they lived in Al-Andalus as an isolated community
focused on their economic affairs, without having any significant influence in shaping the state's
policies or shaping its civilizational path.

The systematic ‘Judaizing invasion’ in Andalusi cities.

Recently we have witnessed a growing trend towards exaggerating the Jewish contribution to the
civilization of al-Andalus at the expense of the Islamic role, reshaping historical memory to give
Jews a status they did not really have. This trend has taken a dangerous turn in many ancient
Andalusian cities, where it is witnessing an organized cultural invasion that is raising concern in
academic, cultural and social circles.

In recent years, there have been increasing attempts to convince Spanish municipalities and
governmental bodies of the need to ‘revive Jewish heritage’ under the pretext of restoring the
reputation of the so-called ‘Sephardic Jews’ (Andalusian Jews) and their role in shaping modern
Spanish identity. Under this title, some parties, supported by the ‘pro-Israeli lobby’, promote a
re-reading of Andalusi history with a vision that highlights the Jewish presence, while
marginalizing the Islamic identity of Andalusi cities, even though most monuments and
archaeological remains clearly testify to the Arab-Islamic character of these cities.

It has become common for visitors to ancient Andalusi cities to encounter posters, tourist
advertisements and statements by local officials that speak at length about the ‘exceptionality’ of
the Jewish element, while disparaging the Islamic heritage of these cities. The issue is not limited
to official discourse, but extends to the deliberate neglect of Islamic monuments, which has led
to the deterioration of some of them through lack of maintenance, while some sites attributed to
a Jewish character are being restored despite their limited number and historical influence.



The city of Caceres, located in the region of Extremadura, was known in the Andalusian period as ‘Qasrish’
(©Shutterstock).

- City of Caceres.

Among the cities that reflect this phenomenon is Céceres in the region of Extremadura, which
was known in Al-Andalus as ‘Qasri$’. This city was founded on the ruins of a Roman settlement,
but gained importance in Islamic times, especially after the Almohads took control of it in the
12th century. Although the Muslims ruled the city for almost five centuries and built walls some
1,200 metres long, the current tourist discourse exaggerates the Jewish role in it, ignoring the
Islamic imprint that was confirmed by many Arab geographers and historians, such as lbn
Hawaqal, Al-Idrisi and Yaqut Al-Hamawi, who stressed that the city was quintessentially Arab
and Islamic.

Although the name Céceres originates from the Arabic name ‘Qasri§’ (derived from the word
‘palace’), the local municipality posts signs and posters directing visitors to so-called ‘Jewish
monuments’, while Islamic monuments are left to fall into disuse or are reused without indicating
their Islamic origin. Visitors note the absence of any effort to introduce tourists to the city's Arab
history, in contrast to the strong promotion of the ‘Jewish Quarter’ and ‘Sephardic heritage’
narrative.
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The city of Segoia (Segow) in central Spain (©Shutterstock).

- City of Segovia.

It is not much different in the central Spanish city of Segovia, where neighborhoods with Jewish
heritage receive much attention, while the city's Islamic heritage remains hidden, despite the fact
that the Muslims congquered it in the 8th century AD and remained there until the late 11th century,
when it was taken by the Castilian King Alfonso VI. Although the municipality has integrated
tourist routes to explore the ‘Jewish quarters’, references to the Islamic period are very superficial
and limited, as if the city had not been part of Al-Andalus for centuries.

The Mediterranean city of Almeria faces attembts to erase its Arab-Islamic identity (©Shutterstock).



- City of Almeria.

These endeavors are also evident in the city of Almeria, overlooking the Mediterranean Sea,
which has witnessed a remarkable movement of local scholars and intellectuals to confront
attempts to erase its Arab-Islamic identity. Foremost among them is the researcher Jorge A.
Lirola, Professor of Andalusi Arab History and Literature at the University of Almeria, who led
efforts to confront the ‘cultural Judaization’ operations adopted by local authorities in cooperation
with international bodies seeking to redraw the map of Andalusi heritage following specific
agendas. Arab intellectuals such as the poet and translator ya'far al-Wani also condemned this
dangerous phenomenon in their writings.

The exploitation of Andalusi heritage in the service of political agendas.
- Alliance of the extreme right.

In this context, it is ironic that the European extreme right, which until recently was hostile to the
so-called ‘Jewish domination’, has today become one of the most prominent supporters of the
‘Jewish renaissance’ in Spain, after allying with ‘Zionist’ pressure groups. This unexpected
alliance led to a deliberate distortion of the image of the Islamic history of al-Andalus, with the
aim of promoting an alternative vision that would serve certain political and ideological interests.

As a result, Spanish right-wing parties that previously refused to acknowledge any Jewish role in
Europe have become strong advocates of exalting the Jewish element in the al-Andalus narrative,
at a time when Islamophobic campaigns are on the rise across the European continent.

- Absence of an Arab role in confronting forgery.

In the midst of these transformations, the question arises: where are Arab cultural institutions in
this organized campaign to rewrite history? Why have we not witnessed a serious move by Arab
universities and research centers to document the Andalusi legacy and defend their Islamic
identity? The absence of the Arab narrative on the scene allows these trends to find no impediment
to spread. This situation calls for activating research and media efforts to confront this systematic
falsification and re-present al-Andalus in its true image as one of the most important stations of
Islamic civilizational interaction in Europe.

- The discourse of the supporters of ‘Andalusi Judaization’.

The literature of the supporters of Andalusi Judaization reveals a growing ideological discourse
within academic, cultural and political circles, supported by the official bodies overseeing the
restoration and reconstruction operations, and represented in the following main points:
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The book ‘Almeria: Maritime, economic and cultural base of Andalusia’ by Professor Georges Lerola, which defends
Andalusia's heritage (©Al Jazeera).

This discourse compiles a violent attack launched recently by one of the symbols of this
Judaization movement against Professor Jorge A. Lirola and civil society organizations defending
the Andalusi heritage, in a letter published by the Almeria daily ‘La Tribuna’. The author of the
article attacks Professor Lirola's calls for the removal of signs and advertisements that the city
municipality had placed in some of the main streets, claiming that these places were alleys of the
Jewish quarter or sites of Hebrew temples, despite the absence of any historical or archaeological
evidence to confirm such claims. This is why the position of the associations defending the
Andalusi heritage focuses on the need to reconsider these practices and to protect the historical
memory of the city from deliberate falsifications.

Tactics of the supporters of Judaization.

These calls met with the expected reaction from supporters of Judaization, who resorted to their
usual tactics to defame their opponents. The letter contained a series of fallacies and
interpretations that groups linked to Israeli interests in Europe have been promoting, as its author
attempted to tie questioning the authenticity of the alleged Jewish posters to “anti-Semitism” and
Holocaust denial. According to his logic, anyone who objects to the exaggeration by highlighting
the Jewish role in al-Andalus is treated as “denying the Holocaust,” in a blatant attempt to
confiscate any objective discussion of this issue.

The strategy of ‘anti-Semitism’ has become repetitive and overt, as the Zionist lobby uses it
globally to silence any voice that criticizes Israel's policies or opposes attempts to rewrite history
according to specific interests. Whenever a controversy over historical narratives arises, these
parties are quick to demonize their opponents, using the weapon of ‘anti-Semitism’ to silence any
scholarly or objective debate.

It is worth noting that the author of the La Tribuna article, Carmelo Lopez Carrique, who heads
an association dedicated to ‘promoting Sephardic culture’, has close ties to the local authorities
in Almeria. His organization, along with other institutions active in the field of ‘Jewish heritage
recovery’, also receives direct and indirect funding from Israeli entities and lobby organizations
affiliated with them in Europe. This funding reflects the degree of overlap between cultural and



political agendas, as Andalusi heritage is exploited as a tool to serve certain interests, far removed
from historical facts.

Interesting article by Carmelo Lépez Carrique, President of the Federacion Sefardi de Asociaciones del Sur de
Espafia and member of the Foro Almeria Centro, on the location of the Jewish quarters of Almeria, against the
criteria of those who believe they have a monopoly of knowledge on the subject. (Ginés Valera via Facebook).

Selective blaming... an attempt to exonerate the Christian kingdoms.

One of the most prominent fallacies promoted by the proponents of Andalusi Judaization is the
attempt to hold Muslims solely responsible for the persecution of the Jews, while absolving the
Christian kings of their responsibility for expelling them from Spain. According to this narrative,
the problem was not the exclusionary policies of the Christian kingdoms, but rather the ‘hatred of
Muslim rulers and subjects towards the Jews’.

This approach is repeated in many writings, as supporters of this approach try to focus on the
Almohad era, accusing them of persecuting Jews and destroying their neighborhoods in Andalusi
cities such as Almeria. Kariki uses this to portray Unitarians as ‘fanatical fundamentalists’, in an
attempt to create a link between the Islam of the past and modern fundamentalist movements, a
discourse that the European far right adopts to justify its anti-Muslim policies in Europe today.

This manipulation of history is not merely an academic debate, but has clear political dimensions.
Many of the advocates of the idea of ‘Sephardic’ - the term used to refer to the Andalusi Jews -
are active in political and media circles that work systematically to distort the historical narrative
in order to establish a discourse that serves specific agendas. One of the methods they use is the
misleading comparison between opponents of the absolute Judaization of the Andalusi legacy and
the ‘children of the Inquisition’, as if calling for a revision of historical narratives is tantamount
to supporting the crimes of Nazism and the Inquisition in the Middle Ages.

These attempts to redefine history according to a single vision must be answered with a scientific
and academic response based on facts and documents, not on ideologies and political interests.
Preserving the Andalusi identity does not mean excluding any historical component, but requires
presenting the historical truth as it is, without exaggeration or ideological projections.


https://www.facebook.com/gines.valeraescobar/posts/3888821458033906?ref=embed_post

Confronting attempts at Judaization... Facts and accusations.

The absence of serious Arab and Islamic action to confront this manipulation leaves the field open
to these narratives and makes it necessary to support academic and cultural efforts to restore
balance to the debate on the Andalusi legacy and prevent it from becoming a tool in the service
of contemporary political agendas.

There is no doubt that these attempts to reformulate history respond to a vision that seeks to erase
the Islamic character of the Andalusi civilization. Indeed, it can be said that the cultural
Judaization of al-Andalus is but a direct synonym of this systematic marginalization. By
exaggerating the contributions of non-Islamic cultures, the message is sent to Spanish and
European citizens that the civilizational achievements of al-Andalus are essentially the result of
the contributions of non-Muslims, ignoring the central role played by Islamic civilization in this
renaissance.

Despite this prevailing trend, there are modest initiatives that attempt to combat this falsification,
such as the Friends of the Alcazaba of Almeria Association (Asociacion Amigos de la Alcazaba
de Almeria), along with several associations in other Andalusian cities. Although these entities
do not receive significant funding, they make great efforts to preserve Islamic heritage in
Andalusia and to confront distortion and marginalization campaigns.

In the case of Almeria, the voices against excessive Judaization do not seek to exclude any party,
but only to demand justice for all the cultural components that formed the Andalusi civilization
without exaggerating or marginalizing any party to the detriment of the other.

In this context, Professor Jorge A. Lirola responded to the accusations of the representative of the
Judaizing group through a letter published by the same newspaper, refuting the accusations that
tried to hold the Muslims responsible for the persecution of the Jews, stressing that the suffering
of the Jews in Spain did not begin with the Muslim rulers, but with the Christian kings who forced
them to leave in 1492.

As for Almeria in particular, Lirola refuted claims that the Almohads from southern Morocco
destroyed the Jewish quarters and their property in 1157, explaining that the destruction of the
Jewish dwellings near the port took place in 1147 after an invasion by a Genoese fleet (from Italy)
and ships from the Kingdom of Aragon (northeastern Spain).

The legend of the Jewish ghettos in Andalusia.

Lirola, director of the Ibn Tufayl Foundation for Andalusi Studies, confirms that ancient Islamic
and Christian historical sources do not mention the existence of ‘Jewish quarters’ within Andalusi
cities. Contrary to what advocates of Judaization promote, the idea of Jewish quarters or ‘ghettos’
did not emerge until after the Christian kingdoms took over the Andalusi strongholds, especially
in the center of the Iberian Peninsula and the Balearic Islands (Mallorca).

Lirola points out that Muslim rulers did not force Jews to live in separate areas, but that Jews
themselves tended to congregate in specific places for social and professional reasons. As for the
forced isolation of Jews in closed quarters with walls and gates, this was a policy imposed by the
kings of Castile and Aragon after taking control of the Andalusi cities, and was not part of Islamic

policy.

But these facts do not worry the advocates of cultural Judaization, because they do not stem from
scientific considerations, but rather seek to achieve ideological goals that go beyond the limits of



academic research. The aim is not only to rethink the history of al-Andalus, but also to redirect
European consciousness towards a vision that eliminates the Islamic role in the construction of
this civilization and limits its achievements to the contributions of Jews and Christians.

In the face of these constant attempts, the question arises: where are the official Arab institutions
in the face of this systematic neglect? Where are the projects that seek to restore and revitalize
Islamic monuments in Andalusia? Where are the Arab and Spanish efforts to support associations
and cultural institutions that seek to preserve this heritage? Where is the Arab support for the
Association of Friends of the Alcazaba of Almeria, the Islamic Culture Foundation of Spain
(FUNCI), the Spanish-Arabic Intercultural Circle (CIHAR) and other organizations working to
preserve the Andalusi identity?

These questions, despite their importance, remain unanswered, and while international parties
invest in remaking the history of al-Andalus according to their own vision, it seems that the Arab
side is completely absent from this cultural conflict, even though it belongs to one of the most
prominent chapters in the history of their civilization. Will this oblivion continue until Andalusia's
Islamic identity is lost and history becomes the preserve of distorted narratives that do not reflect
the truth?



